The Full Restoration of All Things by God,
as Believed by Early Christians (before 500AD)
CREATION_

THE FALL_

SALVATION_

RESTORATION_ .

Carl C Jones
God Is Love Fellowship
Grass Valley, CA
1

The Full Restoration of All Things by God,
as Believed by Early Christians
(before 500AD)

Carl C Jones
God Is Love Fellowship
Grass Valley, CA
April 2018
(First Edition*)
Copyright © 2018 GILF
All Rights Reserved
* Visit the GILF Website to obtain the latest
edition of this booklet which includes corrections.

God Is Love Fellowship
www.godislovefellowship.com
carl@godislovefellowship.com
530 – 263-8050

2

About the front cover
When searching for a front cover for this booklet, I looked
for images that reflected “restoration”. I came across
houses, furniture, boats and airplanes. Then I saw old cars
… which got me thinking. The most dramatic restoration
of a car that I could think of came out of the movie
Chitty-Chitty-Bang-Bang.
So I grabbed an image of the beautiful, shiny car from the
movie – a car that could also fly and float! I realized that
this “restoration” was even greater than the car’s original
condition as a race car. But then I realized that the car
itself told a greater story than even the plot of the movie.
It is the story of God’s redemption of the human race! The
car was created as a fine race car (Creation), crashed and
burned (The Fall of Humanity), was bought and hauled to
a shop (Salvation), and then fashioned into something
beyond its original condition (Restoration).
And this is the message and story of the early Christian
writers who clearly and consistently communicated their
conviction that the God of the universe, the God of love,
mercy, and redemption would (and in fact must)
eventually restore all things that he originally created,
losing nothing as a result.
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Introduction
About five years ago, a good friend gave me a book to read called Hell: Three
Christian Views by Steve Gregg. I tossed it aside, having a ton of other books to
read and already knowing which view was the “correct view” as a result of my
seminary training and forty years of self-study. But eventually I found time to take
a look. When I did, I was rather surprised at what I found. The chapter on the
“Eternal Punishment” (the view which I held) possessed nothing new and the
chapter presenting “Annihilation” also was not new. But when I read the chapter
on “Restoration”, I discovered a great deal of new information that I had not
previously encountered. Not only was it new …. It was a “game changer” if it was
true. But, of course, I knew it could not be true so I was not too worried.
This “new” information included the writings of the Early Christians – writings
before about 500 AD, and before the gigantic influence of Augustine who wrote
massively. I knew that these early Christians had lived, but I was always told (the
few times they were even mentioned) that they were martyrs and had not really
thought through their theology in the way later Christians (after 500 AD) have
done. So I ignored them, like pretty much everyone else had done just as they had
taught me to do.
But Gregg’s quotes from Early Christians kept rattling around in my head. I
remember thinking, “If these guys really wrote these amazing things about how
God would eventually fully restore all things, it would be absolutely
revolutionary… and it would make God much greater, more powerful, more
successful, loving, gracious, merciful and more infinite than I had ever imagined.
But, of course, this could not be true … I knew better.
So, I went back and re-read all of the Gregg quotes and pondered them. I assumed
that Steve had quoted these early Christians out of context, misunderstood them, or
had exaggerated them in some way. But Gregg’s book seemed to be a very good
and fair presentation of the three main views of eternal destiny, so I began to think
that perhaps there was something to it. As a result, I decided to look into it. I
immediately ordered the thirty-nine volume set of the writings of Church Fathers
in order to look up the quotes and read them for myself in their original full
context. It turned out that Steve Gregg had presented these early Christians very
fairly and accurately.
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But how could this be? How could it be that massive amounts of early Christian
writings (before 500 AD) predominately and clearly held the eventual restoration
of all things by God? How could I, as one who had carefully read twelve different
works on Systematic Theology over the past forty-years of my life, have missed
such amazing things? Well, after thinking about this for a while, I realized that I
had only believed what I had been told – over and over all my life -- at church,
seminary, and even in my own study as I stayed within my own “camp”.
At this same point in time, I had another friend that was hammering me with
“universalism”, “inclusion”, and “restoration”. He had a favorite new author
named Baxter Kruger and was totally enamored with the pop Christian book
called, The Shack (by Paul Young). “Poor guy”, I thought, “he needs to read just
one of the twelve Systematic Theologies that I had read, so he could get
straightened out”. I recommended the ones I felt were closest to his thinking like
Lewis Sperry Chafer and Millard Erikson. Neither had any effect on him (though I
doubt that he actually read them except to find places where he disagreed with
them).
So I decided to give him Karl Barth to read. In fact, I bought him Barth’s fourteenvolume Church Dogmatics set to read. I knew Barth was Christ-centered and
emphasized grace to the point that he out-did even Chafer on this subject! But I
decided that I should read Barth myself, first, before I gave it to him. Boy, was
that a mistake … that is, if I did not want to change what I believed and have my
eyes opened to a God who was far beyond what I had ever imagined in all areas of
who God is! Barth had a huge impact on me, far beyond what I had expected. I
read about one-fourth of the four-million words in his mammoth work, which took
me all summer in 2013 reading about three to five hours per day. I could not put it
down and I could not hardly believe what I was reading. Barth presented God as a
being far beyond what I was ever taught or had imagined – except I remember as a
small child thinking that it seemed like God would save everyone, if he was really
God, and that I hoped my church (and therefore I) was wrong and all people would
someday be saved. Thinking back, this was actually quite remarkable instinctive
insight for a kid of just seven or eight that was raised in a typical evangelical
church.
After going through Gregg’s book and looking up many quotes in the original
writings of early church Christians, I somehow (and I really do not remember how)
came across Ramelli. Dr Ramelli teaches at Catholic University, and is a first-rate
scholar. Over my forty years of study, I have learned the very important difference
between “pop Christian writers” and true scholars. They both have their place, but
it is the scholar who does the hard and long work of research that provides what is
6

most useful in any serious study. Dr Ramelli spent fifteen years researching the
Early Church writers and what they believed about restoration. They called this
“apokatastasis”, which is a Greek word they got from Acts 3:21, and it means:
“The restoration of all things”.
Her book is 900 pages, contains some 2000 footnotes, quotes 150 ancient writers
and about 1200 modern authors. Needless to say … she has “done her
homework”. I cannot express my gratitude for the long, tedious and difficult work
she has done. I know of no other book like it in quality and quantity on this
important subject. I have gained a great deal of encouragement in my faith by
reading so many wonderful quotes from these Early Christians who were so much
closer in time, culture and language to Jesus and his Apostles than we will ever be!
Because of this, I trust what they wrote (all of these amazing quotes) more than
any other group of believers in the history of the church.
And so, this booklet is a collection of about 150 quotes from Dr. Ramelli’s book,
from 17 (of about 60) early Christian writers that she quotes on the subject of
eventual restoration by God of all things. And the quotes in this booklet are only a
limited sampling of all the quotes she includes. But what is both important and
striking about these quotes is that they are from the greatest and most highly
respected writers and teachers in the church from this time period. All quotes are
prior to 500 AD. Such early church giants as Clement of Alexandria and Origen
(both founders of the great school of Alexandria) are included. Also included is
Athanasius (the greatest voice at the Council of Nicaea), Eusebius (perhaps the
early church’s best historian), along with Basil and both Gregorys (of Nyssa and of
Nazianzus). Other church “greats” are included.
The purpose of this collection of quotes is not to prove that Restoration was the
only view taught and held by early Christians, because there were some who held
other views (namely, eternal punishment and annihilation). Tertullian, Justin
Martyr, and Augustine in his later life are the main proponents of these views. But
such an impressive collection of quotes does demonstrate (as does Ramelli’s book
in greater number) that the majority of early Christion teachers and writers clearly
and consistently believed that God would eventually restore all things, and that any
punishment by God in the age to come has a corrective purpose in line with God’s
goal of restoration.

It is my sincere hope that you will discover this great truth about how passionately
these early Christians believed in God’s goodness, His unrelenting love for all
humanity, mercy, grace, and redemptive success. For me it drove my faith in God
7

through the roof, increased my love for all people, and changed my daily living
into a hope that knows no limit or failure.
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How to Read this Booklet
This booklet is simply a collection of quotes from the Early Christians. Each quote
is taken directly from Ilaria Ramelli’s book, The Christian Doctrine of
Apokatastasis, (See a later section in this booklet titled “About Ilaria Ramelli” for
more information about her book).
There are three parts in the layout of each quote: (1) a paraphrases of the quote, (2)
the full quote itself, and (3) references for the quote. Here is an example from the
quotes by Clement of Alexandria:
Everything is ordered by the Lord of the universe for
the purpose of universal salvation, leading everyone
to something better.

1. Paraphrase
of Quote
2. Full Quote

3. Reference

Ramelli page 124

1. Paraphrase of Quote
Each full quote (from Dr. Ramelli’s book) is introduced with a paraphrase of the
full quote and summarizes it and makes it easier to understand. Translations of
ancient writings are sometimes hard to understand, so the paraphrasing is an honest
attempt to say what the ancient Christian Writer would say today in modern
English to convey his/her thoughts. But paraphrasing is very subjective, and
although I have tried to be as accurate and faithful to the original text as I can be, I
am sure I have failed to some degree, nonetheless. I will let you be the judge.

2. Full Quote
But more importantly, the full quote from Dr. Ramelli’s book is provided. It is very
important that you try to read the full quote and understand what it means, If you
find my paraphrase to be unfair or misleading in any way, please feel free to
replace it with one of your own, from your own thinking.
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3. Reference
The reference is the page number in Dr. Ramelli’s book where you can find a more
complete explanation from her of the quote.
It is also very easy to look up and verify the existence and context of these quotes
… thanks to Internet Search capability. I have spent literally hundreds of hours,
over the past five years, looking up and verifying quotes made by people in books I
have read … especially quotes of Early Christians.
For example, in the sample quote shown above from Clement of Alexandria, the
reference is to Stromata, section 7.2.12. (See the Early Church Quotes section
below). If you search in Google for “Clement Stromata”, you will get a list of
possible Websites to examine. One option is to double-click on “New Advent”
link:
Search for
“clement stromata”

Double-click on the
“New Advent” link
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When the New Advent web page displays, click on “Book VII” (since you want to
look at “section 7.2.12”, as shown in the reference):

Click on
Book VII

When the text of Book VII is displayed, press “Ctrl” and the “F” keys together (on
a Windows computer), to display a search box. Since the word “salvation” occurs
in the original quote, enter “salvation” and press the “Enter” key:
Press Ctrl + F,
enter “salvation”,
then press the
Enter key
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When all occurrences of “salvation” are highlighted, scroll down until you get near
the end of Chapter 2 (since the quote is in the latter part of chapter 2):

Scroll down
until you see
the end of
chapter 2

Notice that, although worded differently (probably due to a different translation of
the original text than was used by Dr. Ramelli in her research), the full original
context of the quote can be verified. Here is the direct comparison:
Result of Google search:

Dr. Ramelli’s quote:
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And so, though somewhat time-consuming (but actually quite easy, with a
computer and the Internet), it is well worth the time … if you want to verify what
people claim when they quote other writings (ancient or modern). I take the time
to do this because I have been “burned” so may times over the past forty years by
both con-artist writers and even well-meaning (but ignorant) Christians who repeat
what they see and hear without ever researching what they write!
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Timeline of Early Christian Writers
The following timeline shows the life-span of each of the 17 early Christian Writers
quoted in this booklet. Only four of these lived in the 2nd and 3rd centuries (100 to
300 AD). However, the respect and influence of Clement of Alexandria, and even
more so of his student Origen, should not be underestimated. These two were central
figures in the great School of Alexandria which was the dominant Christian
institution of learning in those early days of the church.
But, in contrast, the 13 remaining writers quoted in this booklet lived in the 3 rd and
4th century (300 to 500 AD). There was a lot going on in the Christian Church in
this period of time, and is perhaps the most important and foundational period of
all time periods up to our present day. It was this time period that the earliest
councils were held and creeds were formulated. During this amazing time period,
restoration prevailed and eternal punishment is never found in any creed prior to
500 AD! (See a later section of this booklet titled “The Creeds of the Christian
Church” for a complete presentation of the development and contents of the early
creeds).
100

200

300

400

500

Eusebius 296-339

Irenaeus 130-202
Clement of Alex 150-215

Athanasius 296-373

Origen 185-254
Methodius 250-311

Ephrem the Syrian 306-373
Didymus the Blind 313-398
Gregory of Nyssa 329-390
Basil of Caesarea 329-379
Macrina (Younger) 330-379
Gregory of Nazianzus 335-395
Evagrius Ponticus 345-399
Theodore of Mopsuestia 350-428
John Cassian 360-435
Cyril of Alexandria 376-444
Theodoret 393-457
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Early Church Writer’s Quotes
The quotes that follow are from 17 Early Christian Writers (some of them often
called “Church Fathers”). As the above timeline showed, most of these quotes
were from writers who lived in the 4th and 5th centuries. Each set of quotes (by an
Early Church writer) is introduced by a brief description of that writer. Along with
each description is an icon of some sort showing what the writer may have looked
like, or at least how they have been depicted in Church History. Some of these are
paintings, some mosaics, and others are sketches. But all of them are historical. In
past civilizations, before the advent of the camera (which is probably about 95% of
all civilized human history), other means were used to preserve the appearances of
great people. It is hoped that you will find these artifacts of history both interesting
and helpful.
A brief description is provided for each writer. Some of this information is taken
directly from Wikipedia. Other information is taken directly from Dr. Ramelli’s
book. And some is taken from my general knowledge of church history. As you
will see, these various Greek writers from different time periods in Church History,
did not always agree. And even when they agreed, they held their beliefs in
varying degrees – some fully, some partially. But they all had some main themes
that they held in common that stand in stark contrast to the Latin Fathers (i.e.
Tertullian and Augustine) and a few Greek Fathers (i.e. Justin and Chrysostom)
who held to Eternal Punishment and Annihilation. These common beliefs among
these Greek Fathers quoted in the booklet are:
• A constant reference to all of humanity as ultimate recipients of Gods grace
and salvation.
• That God is good (and only good) and that his purpose is a good one for all
creation.
• That Gods punishment has a good purpose of bringing correction and
healing.
• That all evil will be eventually completely destroyed because God will
eventually “fill all in all” (completely indwell every rational being).
• God’s ultimate goal for humanity is to return it to its original, unfallen
condition or even a better condition.
And, there are many other common themes among these Early Church writers, in
spite of their differences, that bind them together in a view of God that is very
high, pure, positive, victorious, loving, gracious, compassionate, restoring,
reconciling … without, in any way, violating his holiness and justice!
15

Irenaeus of Lyons (130-202)

Stained glass of Irenaeus, in
Church of St Irenaeus, Lyon

Irenaeus Lived early-on in the history of the Christian church.
His birth was only about 30 years after the death of John, who
was the last of the disciples of Jesus. So he was familiar with
and influenced by the teachings passed down from Jesus and
his followers. Based on what he wrote about eternal destiny
(see quotes that follow) there is no doubt that he was a
proponent of the belief that God would eventually restore all
people and things in eternity. Irenaeus also clearly understood
God’s punishment as therapeutic rather than pure retribution
(with no corrective purpose whatsoever), as is so prevalent in
Western Christianity today (Roman Catholic and Protestant
groups). He was one of the earliest Church Father to promote
and develop this belief in full restoration of all things and he
highly influenced others who came later, like Origen and
Gregory of Nyssa (see their quotes later in this booklet).

From the beginning God did not permit humanity to be
engulfed by sin, but instead had a plan to save them.

Ramelli page 92
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Humanity receives incorruptibility from God in order to love
Him even more.

Ramelli page 92

Suffering and burning by fire happens for the sake of
humanity which is saved!

Ramelli page 94

Those who are lost are no different from those who are found
because the Lord seeks every lost sheep.

Ramelli page 96
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God summed up ad concluded in Himself all of humanity in
order to do away with sin and give life to everyone.

Ramelli page 103

Jesus summed up in himself all human nature and provided a
new creation through his death that freed humanity from
death.

Ramelli page104

Through the resurrection of Jesus, death will be chased away
and humanity will be restored.

Ramelli page 105

God never uses violence to accomplish his purpose.
Ramelli page 105
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God became human in Jesus in order to join humanity to God.

Ramelli page 106

God saves all human beings through his wisdom.

Ramelli page 106

Jesus accomplished salvation for all humanity.

Ramelli page 106
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Clement of Alexandria (150-215)
Clement was a Christian theologian who taught at the great
School of Alexandria. Among his pupils were Origen and
Alexander of Jerusalem. Clement consistently insisted on a
“therapeutic” function in all of God’s punishment, and He saw
God’s “saving judgment” as something applied to every
person with the end goal of saving them. For him,
punishment is always instructive and corrective, aimed at
bringing sinners – even the very worst sinners – into genuine
repentance for their own good.
Everything is ordered by the Lord of the universe for the
purpose of universal salvation, leading everyone to something
better.

Ramelli page 124

God, acts in goodness to compel those who are hardened to
repent.

Ramelli page 125

Someday, in life after death, sinners will be purified.

Ramelli page 126
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Jesus brought the “good news” even to those who were in hell.

Ramelli page 126

God is good and can save with impartial justice people here
and now or those on the other side of death.

Ramelli page 127

Paul teaches that the end of all things will be the restoration
we hope for.
Ramelli page 134
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It is typical of God to only do good, and to always produce
(even from evil) a good and useful outcome.

Ramelli page 127

God does not punish, because punishment is paying back evil
with further evil.

Ramelli page 127
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Jesus is the Lord of everyone and saves everyone as a result of
his goodness.

Ramelli page 129

Jesus inflicts wounds on people to save them from eternal
death.

Ramelli page 131

After humans become pure in their hearts through suffering,
restoration awaits them in eternal contemplation.

Ramelli page 132
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Origen (185-254)
Origen was an early Christian theologian who spent the first
half of his career in Alexandria. He was a prolific writer who
wrote roughly 2,000 treatises in multiple branches of theology,
including textual criticism, biblical exegesis and hermeneutics,
philosophical theology, preaching, and spirituality. He was one
of the most influential figures in early Christian theology and
defense of the faith. He has been described as "the greatest
genius the early church ever produced". Origen is considered a
“Church Father” and is widely regarded as one of the most
important Christian theologians of all time. His teachings were
especially influential in the Eastern Church, with Athanasius of
Alexandria and the three Cappadocian Fathers (Both Gregorys
and Basil). Sadly, Origen was condemned as a heretic in 543, some 300 years after he
died, by the emperor Justinian (not by the church itself) who ordered all his writings to be
burned. But Origen was one of the first great defender of full restoration by God of all things
and people.
The power of Jesus dying on the cross is so great that it will
save, not only all humans, but also all beings from all ages!

Ramelli page 137

Evil and meanness are opposed to good . As a consequence,
meanness and evil do not really exist.

Ramelli page 141
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When God is said to be "all in all", it means that God will
completely reside in every single creature.

Ramelli page 143

Eventually, evil will be entirely destroyed.

Ramelli page 144

The destruction of the “last enemy” is not the devil who God
created, but the hostile will of the devil himself.

Ramelli page 146
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I do not think death is eternal in the same way that life and
justice are, especially when considering that the “last enemy”
to be destroyed is death itself.

Ramelli page 162

God will become "all" for his creatures who he restores to a
state of soundness and purity.

Ramelli page 168
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God says "I shall kill and then give life"; he does not say
"I shall give life and then kill".

Ramelli page 189

It is not true that the supreme God, who dominates over all
rational creatures, cannot also cure them.

Ramelli page 193
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God assists people, little by little, leading them by the hand,
and restores them to their original condition placing them on
high.

Ramelli page 212
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Methodius of Olympus (250-311)

Mosaic of Christ Pantocrator,
Hagia Sophia

Methodius is not a major figure in church history, nor was he
considered to be a “Church Father” Though he opposed
Origen, he nonetheless believed that God would eventually
restore all things. Eusebius does not mention him in his
Church History, probably because he opposed various
theories of Origen. We are indebted to Jerome for the earliest
accounts of him, identifying him as Bishop of Olympus in Lycia
and afterwards Bishop of Tyre. Jerome further states that
Methodius suffered martyrdom at the end of the last
persecution. Though Methodius was opposed to Origen (who
taught him a great deal) on many things, but he agreed with
Origen on the eventual restoration of all things by God.

God in his love for humanity has not left it in a state where it
will be culpable forever or bear blame indefinitely.

Ramelli page 267

Jesus assumed human nature in order to defeat the devil and
to destroy the condemnation that arose with the fall of
humanity.

Ramelli page 271

29

God put a limit on sin through death so that humanity, living
in sin, should not be subject to eternal condemnation.

Ramelli page 270

Corruption has disappeared along with the pains of illness
that make people shed tears; death has been eliminated and all
stupidity has perished.

Ramelli page 272
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Athanasius (296-373)
Athanasius was a Christian theologian, a Church Father, and
the chief defender of Trinitarianism against Arianism. Within a
few years after his death, Gregory of Nazianzus called him
the "Pillar of the Church". His writings were well regarded by
all following Church Fathers in the West and the East, he had
great pastoral concern and profound interest in monasticism.
In the Eastern Orthodox Church, he is labeled as the "Father
of Orthodoxy".
But also, like Origen, he clearly and unhesitatingly believed that God would save all
humanity and would eventually restore all things to their original state of “goodness”, just as
it was before the fall of humanity into sin and ruin. And he too, like so many other Early
Christians, believed the incarnation of God as man in Jesus was key to God’s plan of
salvation of all humanity. And so, based on this “incarnation” (Jesus becoming human), he
saw humanity participating in God’s divine nature, not fully as God is, but in a limited but
complete manner, causing in the “liberation” of all humans through their eventual
“resurrection”, which results in their being “ransomed” from all sin.
Jesus became human to liberate all humans, resurrect all of
them from the dead, and ransom all of them from sin.

Ramelli page 245

Jesus set free all beings, and pacified all of them in himself.

Ramelli page 245
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Christ was born as a human being for our sake, and has
liberated humanity from sin completely and entirely.

Ramelli page 246

The Father’s work for humanity is not in vain because Jesus
died to make humans incorruptible, causing death to
disappear.

Ramelli page 246

Corruption will disappear from all humanity, forever, thanks
to the resurrection of Christ when he paid all that was owed
for everyone by his death.

Ramelli page 247
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God's love is by far greater than that of human beings. Though
we are dead, he revives us and brings us to heaven.

Ramelli page 250

Our Savior's death has liberated the world, and by his wounds
all of us have been healed.

Ramelli page 251

Love redeems all human beings to salvation.

Ramelli page 251

Christ desired the repentance and conversion of humanity
rather than its death. In this way all evil will be burned away
from all human beings.

Ramelli page 252
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Help and salvation was God’s plan before the creation of the
world, and then it was executed by the Savior who dwelled
here on Earth.

Ramelli page 254
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Didymus the Blind (313-398)
Didymus was a Christian theologian in the Church of Alexandria,
where he taught for about half a century. He was a student of
Origen. Didymus's works were not copied and so many of his
writings are lost, but some of his commentaries and essays
survive. He was intelligent and a good teacher, but not especially
original.
Didymus became blind at the age of four, before he had learned to
read. He was a loyal follower of Origen, and opposed Arian and
Macedonian teachings. Despite his blindness, Didymus excelled in
scholarship because of his incredible memory. He found ways to
help blind people to read, experimenting with carved wooden
letters similar to Braille systems used by the blind today.
It must be noted that the Greek word "aionios" has several
meanings.

Ramelli page 290
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Among all rational creatures there are also some who have
become wicked, but they will be restored once they have fallen
into the hands of Jesus.

Ramelli page 292

The fire of corrective punishment is not against people
themselves, but against their evil habits and qualities.

Ramelli page 296

If evil has the power to push people in the wrong direction,
then good (God) has the power to bring them back again,

Ramelli page 296

The Savior looks for the soul in order to lead it to salvation
and to bring it back to its original condition.

Ramelli page 296
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The Father has given to Christ the power and dominion over
all beings so that no being who has been given to him should
perish.

Ramelli page 297

When Jesus returns, the end will be made like the beginning.

Ramelli page 298

Every Soul which is subject to death and joined with evil, will
eventually be joined to Christ.

Ramelli page 298

When immortality is present, death disappears. Therefore,
when what is mortal puts on immortality, death is defeated
and annihilated.

Ramelli page 299
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Eusebius of Caesarea (296-339)
Eusebius was a great and early historian of Christianity. He is
regarded as an extremely learned Christian of his time. He
wrote Demonstrations of the Gospel, Preparations for the
Gospel, and On Discrepancies between the Gospels, studies
of the Biblical text. During the Council of Antiochia (325) he
was excommunicated for his faith in the heresy of Arius, and
thus withdrawn during the First Council of Nicaea. He
became councilor of Constantine the Great, and opposed
Athanasius of Alexandria and other Church Fathers because
of his prior excommunication. As a church historian, he never
identified Origen or his followers as heretics (as the Roman
Catholic church allowed several hundred years later), and in fact he collaborated with
Pamphilus in creating a work in defense of Origen. He was also clearly a defender of the
complete restoration of all things and people by God.
Original sin must be rectified with subsequent remedies.
Therefore, it is necessary to return humanity to the condition
that is proper.

Ramelli page 315
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What else does "until the times of universal restoration" mean,
if not that beings in the world to come must receive their
perfect restoration?

Ramelli page 317

The Savior who loves humanity, having liberated the souls of
human beings from death, has also removed every tear from
every face.

Ramelli page 320

Jesus will eventually destroy death in such a way that it will
no longer exist.

Ramelli page 320
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When the reign of Christ shines forth in the world to come, all
human beings will enjoy it.

Ramelli page 321

Once all evil has been eliminated and the last enemy (death)
has been destroyed, God will be "all in all".

Ramelli page 322

The chief aim of Christ's reign is that all will be submitted to
his feet.

Ramelli page 323

Jesus, who is savior of absolutely all people, will reign and
rectify those who are still imperfect and will heal those who
still need healing.
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All beings will freely submit to Jesus and will see him as
Savior and King of all people.
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He will subject all beings to himself and this must be
understood as a saving submission.
Ramelli page 327
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Ephrem the Syrian (306-373)
Ephrem was a Syriac Christian deacon and a prolific Syriaclanguage hymnographer and theologian of the 4th century. He
is especially beloved in the Syriac Orthodox Church. Ephrem
wrote a wide variety of hymns, poems, and sermons in verse,
as well as prose biblical exegesis. These were works of
practical theology for the edification of the church in troubled
times. So popular were his works, that, for centuries after his
death, Christian authors wrote hundreds of works in his name.
He has been called the most significant of all of the fathers of
the Syriac-speaking church tradition. He was not a direct
Mosaic in Nea Moni of Chios
supporter of ther restoration of all things, but did believe that
(11th century)
God’s goal for humanity was to heal them from their sin. He
held to a spiritual interpretation of hell, where fire symbolizes the torture of a sinner’s
conscience in being far from God, but with the purpose of this to be repentance and
conversion, rather than pure retribution (no restoring purpose) on the part of God.
Those who have found mercy can obtain punishment … and
then forgiveness.
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Thanks to divine mercy, hell will be emptied.
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God, after giving people retribution in hell, will reward them
in the Kingdom.
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Sin and sheol were scared, death shook, the dead rebelled, and
Satan also trembled because sinners revolted against him.
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God is the healer of humanity and has eliminated death.
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Jesus is the healer of all humanity, through his mercy,
compassion, goodness, and love.
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Jesus is the physician who came to this earth to gently heal
our wounds and have mercy on sinners.
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When Jesus went into the grave, he got rid of death and
forgave all who sinned.
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When Jesus was crucified, all humanity (Adam) was redeemed
and glorified.
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Basil of Caesarea (329-379)
Basil of Caesarea, AKA “Basil the Great”, was the Greek
bishop of Caesarea Mazaca in Cappadocia, Asia Minor
(modern-day Turkey). He was an influential theologian who
supported the Nicene Creed and opposed the heresies of the
early Christian church, fighting against both Arianism and the
followers of Apollinaris of Laodicea. His ability to balance his
theological convictions with his political connections made Basil
a powerful advocate for the Nicene position. In addition to his
work as a theologian, Basil was known for his care of the poor
and underprivileged. Basil established guidelines for monastic
life which focus on community life, liturgical prayer, and manual
labor.
Icon of St. Basil the Great from
the St. Sophia Cathedral of Kiev

Basil, Gregory of Nazianzus, and Gregory of Nyssa are
collectively referred to as the “Cappadocian Fathers”. The
Eastern Orthodox Church and Eastern Catholic Churches have given him, together with
Gregory of Nazianzus and John Chrysostom, the title of “the Great Hierarch”. He was
clearly a believer in the restoration of all things and people by God, and his writings reflect
this.
God, in Jesus, came to be one with all people, unifying them in
himself.
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The peace given by the Lord extends to all eternity, since it
knows neither limitations nor boundaries. For all humanity
will submit to him and recognize his power.
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God acts to help humans by dooming sin into disappearance,
devouring it through a purifying fire.
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Restoration is the “absolute fullness” that is brought about in
this life and the next by the Holy Spirit.
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Though people of humanity are burned by fire, God does not
threaten destruction but purification.
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Those who are made worthy of being restored to their original
condition, are saved by means of judgment and mercy.
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Because of evil, painful treatment is required. But after evil is
destroyed, healing will be administered to bring restoration.
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Whoever looks for the truth will finally see it face-to-face and
will attain the perfection of knowledge when the time of
universal restoration comes.
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God’s work is to do away with all evil and liberate His
creatures from every illness.
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Macrina the Younger (330-379)
Macrina the Younger was a nun in the Early Christian Church
and a prominent saint in the Roman Catholic, Eastern
Catholic, and Eastern Orthodox Churches. Macrina was born
at Caesarea, Cappadocia. Her parents were Basil the Elder
and Emmelia, and her grandmother was Macrina the Elder.
Among her nine siblings were two of the three Cappadocian
Fathers, her younger brothers Basil the Great and Saint
Gregory of Nyssa, as well as Peter of Sebaste and the
famous Christian jurist Naucratius.
Macrina had a profound influence upon her brothers and her
mother with her adherence to an ascetic ideal. Her brother
Gregory of Nyssa wrote a work entitled Life of Macrina in which he describes her sanctity
throughout her life. Macrina lived a chaste and humble life, devoting her time to prayer and
the spiritual education of her younger brother, Peter. Gregory presents her as one who
consciously rejected all Classical education, choosing instead devoted study of Scripture
and other sacred writings. She was clearly an advocate for the restoration of all things and
people by God. She is the only woman writer in the booklet, though I am sure there were
many others. But the culture of that day, sadly, did not encourage (and sometimes not even
allow) women to learn or express their beliefs openly. Macrina, most likely, was afforded
unusual opportunity due to her family relationships with men who experienced such public
privilege. (All of her quotes are taken from the writings of Gregory of Nyssa.)
Finally, after long cycles of ages, evil will disappear and only
good will remain.
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God's main purpose in judgement is not to bring about
punishment of those who have sinned, but to separate them
from evil.
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Scripture teaches the complete disappearance of evil. For if
God will be resident in all beings, then there will be no evil.
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Those who are now excluded due to sin, will eventually be able
to enter the recesses of divine favor.
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Sinners will finally recover (after long time periods of
purification) in thanks to God's much needed care using the
therapy of fire.

Ramelli page 385
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Gregory of Nyssa (335-395)
Gregory of Nyssa (or Nyssen), was bishop of Nyssa from 372
until his death. He is highly respected by all Christian
churches: Roman Catholicism, Eastern Orthodoxy, Oriental
Orthodoxy, Lutheranism, and Anglicanism. Gregory, his elder
brother Basil of Caesarea, and their friend Gregory of
Nazianzus are collectively known as the “Cappadocian
Fathers”.
Gregory lacked the administrative ability of his brother Basil or
the contemporary influence of Gregory of Nazianzus, but he
was a top-notch theologian who made significant contributions
Icon of St. Gregory of Nyssa
to the doctrine of the Trinity and the Nicene Creed. Gregory's
(14th century fresco, Chora
philosophical writings were influenced by Origen. Since the
Church, Istanbul)
mid-twentieth century, there has been a significant increase in
interest in Gregory's works from the academic community, particularly involving universal
salvation, which has resulted in challenges to many traditional interpretations of his
theology.
God will be "in all" only when it will be impossible to detect
any trace of evil in humanity.
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God's good purpose, (which is inspired by his love for
humanity), and his judgment (which is in accordance with
justice) fit together in perfect balance.
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God's assistance in time of trouble does not allow us to
continue to be inhabitants of hell because we have received
therapy from the great physician
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Evil will eventually pass away and disappear when
everything is restored to its original and good condition.
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Even if we cross the boundary of evil and reach the
culmination of the shadow of sin, we shall return to live again
in the light.
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When human nature will be elevated again to its original
condition, the union of cords and symbols will release that
sweet sound of thanksgiving to God for his love of humanity.
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Someday human nature will be restored to its original
condition and the love of God will bring humans and angels
together in sweet thanksgiving.
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The restoration of all things that will come to pass in the
Kingdom of Heaven is the restoration of those who have been
condemned to hell.
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The work of God will not be hindered by annihilation because
there will be no destruction of humans.
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All souls will become the same, and no evil will any longer
remain in anyone. Then, God will really be "all in all.
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God's purest goodness will embrace every rational creature,
and none of them will fall out of the kingdom of God.
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God created and foreknew all humanity as one with himself.
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Just as death comes from Adam to all humanity, so also life
comes from Jesus through the resurrection to all humanity.
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Just as Adam brought condemnation of all humans, so also
Jesus brought life for all humans and made them just.
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Once God has brought human nature to its original condition
through the resurrection, there is no obstacle that can prevent
God from attaining his goal of having everyone share in the
benefits of his divinity.
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All that belong to the same species and is of the same family,
even those who were disinherited, are spared from
punishment and adopted to participation in God's divinity.
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Jesus achieves a common salvation of humanity by
resurrecting human beings who are united with him and
reconciled to him.
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In God's wisdom he allows humans to do whatever they want,
to taste all the evils they wish, and then come back with desire
to their original state of bliss voluntarily.

Ramelli page 427
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Gregory of Nazianzus (329-390)
Gregory of Nazianzus (Nazianzen) was a 4th-century
Archbishop of Constantinople and theologian. He is widely
considered the most accomplished rhetorical stylist of the
patristic age. As a classically trained orator and philosopher he
infused Hellenism (Greek influence) into the early church.
Gregory made a significant impact on the shape of Trinitarian
theology among both Greek and Latin-speaking theologians,
and he is remembered as the "Trinitarian Theologian". Much of
his theological work continues to influence modern theologians,
especially in regard to the relationship among the three
Persons of the Trinity. Along with the brothers Basil the Great
and Gregory of Nyssa, he is known as one of the Cappadocian
Fathers.
He often uses imagery of God as a physician and one who
heals – as did Basil, Origen, and Clement that came before
him. They all saw God as one who will do whatever it takes,
even very extreme measures, to save sinners which is God’s
only goal for them. He also saw God (as did the other three mentioned above) as an
“educator” who threatens and uses fear to correct humanity that he so loves, simply
because initially they are not able to respond in love back to him.
Icon of St. Gregory the
Theologian Fresco from Kariye
Camii, Istanbul

The measure of my love for humanity is greater than the
measure of my instruction for them, which is for their
purification.
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What I see as God's torment is really medicine for my
salvation.

Ramelli page 443
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When John speaks of "God's axe" against the tree root, he
speaks of amputation of what is incurable in the soul.
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If some do not follow the path of Christ, perhaps in the next
life they will be baptized by the means of fire which consumes
every kind of evil.
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Someday God will be everything in everyone when the
restoration of all things is complete.

Ramelli page 453
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The purifying fire, which is Jesus himself, consumes the evil
and brings the good in us, being a fire applied in love for all
humanity.
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All who descended from Adam were deceived by the devil and
destroyed by sin. But they have also been saved by the
“heavenly Adam” who is Jesus.

Ramelli page 454
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God uses his wrath to open up a way to bring an overflow of
goodness, beginning with light remedy and moving on to more
severe remedies as needed.
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Jesus came in human form to restore humanity, to collect
them all into one group, and then to place them into the arms
of God.
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Jesus offered his blood to God and purified the whole world.
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God's punishment is an act of love for Humanity.

Ramelli page 457
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Evagrius Ponticus (345-399)
Evagrius Ponticus, was a Christian monk and ascetic. One of
the most influential theologians in the late fourth-century church,
he was well known as a thinker, polished speaker, and gifted
writer. He was a disciple of several influential contemporary
church leaders, including Basil of Caesarea, Gregory of
Nazianzus, and Macarius of Egypt. He was a teacher of others,
including John Cassian. Since he was greatly influenced by
Basil and Gregory (and was an “assistant” to the latter), he was
most likely well acquainted with the massive writings of Origen.
He was one who clearly believed in the full and complete
restoration of all humanity.
Evagrius Ponticus (left), John
of Sinai, and an unknown saint.
17th-century icon.

God resides even in the very worst of all humans so that he
can someday raise up all humanity to be all that He is.
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In the age to come, virtue and good will consume and
eliminate evil.

Ramelli page 489
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There was a time when evil did not exist, and there will come
a time when it will be no more.
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When evil has been eliminated, ignorance will no longer exist
among rational creatures.
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All rational creatures will someday submit to the name of the
Lord.

Ramelli page 486

Christ will lead all rational creatures throughout the ages into
union with God.
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Eventually ignorance will be overcome, and sinners will be
purified.
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It is God, in Father, Son, and Holy Spirit who restores all of
the living and the dead.
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God’s providence pushes people from evil and ignorance into
virtue and knowledge.

Ramelli page 505
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Theodore of Mopsuestia (350-428)
Theodore was bishop of Mopsuestia from 392 to 428 AD. He
is the best known representative of the middle School of
Antioch of hermeneutics (Bible interpretation). Theodore first
appears as the early companion and friend of Chrysostom, his
fellow-townsman, his equal in rank but two or three years his
senior in age. Chrysostom credits his friend with diligent study,
but his luxurious life seems to have received an equal share of
his thoughts. When Chrysostom himself had been converted
to the monastic life of Basil of Caesarea, he likewise converted
Maximus and Theodore. Theodore clearly (based on his
writings) was a proponent of the full restoration of all things by
God in eternity, and that God’s purpose in punishment is
correction and healing.
After undergoing punishment, sinners will finally cease to be
punished.
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God will make sinners new after they have fallen, and will
restore them again to their original condition.

Ramelli page 543
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All humans will eventually submit to Jesus, even all sinners,
which results in joyous salvation and not suffering.
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With the suffering of his own body Jesus has provided the
universal removal of sin and elimination of evil.
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The Father wants, what the Son brings about, and what the
Spirit assists him in … the salvation of all humanity!

Ramelli page 547

God has summed up all Humanity in Christ, and has restored
the whole creation through him.
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Just as in Adam all humans died, so in Jesus all humans will
be made alive.

Ramelli page 548
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Theodoret of Cyrus (393-457)
Theodoret was an influential theologian of the School of
Antioch, biblical commentator, and Christian bishop of Cyrrhus
(423–457). He was the successor to Theodore and played a
pivotal role in several 5th-century Byzantine Church
controversies that led to various ecumenical acts and schisms.
He wrote against Cyril of Alexandria's “Twelve Anathemas”
which were sent to Nestorius and did not personally condemn
Nestorius until the Council of Chalcedon. His writings against
Cyril were included in the “Three Chapters” Controversy and
were condemned at the Second Council of Constantinople.
However, he is canonized as "Blessed" in the Eastern
Orthodox Church. His position on the restoration of all things
by God is less clear than most of the other Greek Church Fathers in the early church. But
he clearly viewed God’s punishment as therapeutic and that it has only a “good purpose” for
the sinner. All of this is clear in his writings.
Jesus seeks every single lost sheep in humanity so that
eventually he will restore all of humanity.
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God will bring an end to His judgment and will not stay angry
forever.

Ramelli page 572
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God torments and punishes humanity because He loves
everyone and wants them cured
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God will finally be "all in all", because all will be liberated from
sin, turn to God, and never again do any evil.
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In the future life when death will be no more, life will never
end and sin will no longer exist, and then God will be "all in
all".
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Cyril of Alexandria (376-444)
Cyril of Alexandria, was the Patriarch of Alexandria from 412 to
444. He was enthroned when the city was at the height of its
influence and power within the Roman Empire. Cyril wrote
extensively and was a leading protagonist in the Christological
controversies of the late-4th and 5th centuries. He was a
central figure in the Council of Ephesus in 431, which led to the
deposition of Nestorius as Patriarch of Constantinople.
His reputation within the Christian world has resulted in his
titles “Pillar of Faith” and “Seal of all the Fathers”, but
Theodosius II (the Roman Emperor), condemned him for
behaving like a "proud pharaoh", and the Nestorian bishops at
the Council of Ephesus declared him a heretic, labeling him as
a "monster, born to destroy the church." He was influenced by Athanasius and the three
“Cappadocian Fathers” (Basil and the two Gregorys). Based on his writings, he is clearly a
proponent of complete restoration by God of all people and things.
Jesus will bring all salvation to completion by exerting his
power over all humanity, restoring them, and then having
them return to himself.

Ramelli page 599
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In Jesus we are all objects of mercy, relieved of death, and
have hope of never-ending life.
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Jesus became human with us to bear our sins, cancel
condemnation, and to conform us to perfection.

Ramelli page 601
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God's plan, in the fullness of time, is to sum up in himself all
humanity in heaven and on earth, and to unify them in
himself.
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The eventual “restoration of all things” is the return of
humanity to its original state (before the fall of humanity into
sin), or to a state that is even better!

Ramelli page 602
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John Cassian (360-435)
John Cassian was a Christian monk and theologian celebrated in
both the Western and Eastern Churches for his mystical writings.
Cassian is noted for his role in bringing the ideas and practices
of Christian monasticism to the early medieval West. Son of
wealthy parents, he received a good education: his writings
show the influence of Cicero, and he was bilingual in Latin and
Greek.
Cassian had a strong spiritual orientation, to the point that he
was somewhat “mystical” in his thinking, but he was also a very
good theologian – a combination not always found in Early
Church writers. He was a contemporary with Augustine but
seemed to align himself more with Origen and the majority of other Greek Fathers who held
to the eventual restoration of all things by God.
The idea that God does not want all humans to be saved, but
instead only some, is a grave blasphemy.
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God is like a kind physician, acting even against our will, to
rescue us from evil and hell.

Ramelli page 682
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God does not want anyone lost, but instead calls them back to
himself, demonstrating that even one who has strayed far
from him will not perish.
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God drags humans into salvation against their own will, and
in his goodness he prevents them from falling into evil.
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God's grace always works with our will for our own sake, and
assists, protects, and defends us in everything.
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God, the Father of all, works indifferently "all in all", like an
extremely good father and an extremely benevolent
physician.
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God brings salvation to humanity in various and infinite
ways, forcing people who resist him even against their will.

Ramelli page 685
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Paraphrases of Quotes
All of the paraphrases for each writer have been collected and put into an easy to
read, paragraph format. However, some of the ideas in each paragraph may be
somewhat disconnected since these paragraphs have been artificially created. So
please allow some tolerance and flexibility when reading them. But the purpose is
to try to collect all the ideas of each writer, allowing the reader to get a summary
picture of what they each believed. It is strongly recommended that you go back
and read the original quotes and form your own opinion about each writer based on
their actual writings in full context.
Irenaeus of Lyons (130-202)
From the beginning God did not permit humanity to be
engulfed by sin, but instead had a plan to save them.
Humanity receives incorruptibility from God in order to
love Him even more. Suffering and burning by fire happens
for the sake of humanity which is saved!
Those who are lost are no different from those who are found because the
Lord seeks every lost sheep. God summed up and concluded in Himself all
of humanity in order to do away with sin and give life to everyone.
Jesus summed up in himself all human nature and provided a new
creation through his death that freed humanity from death.
Through the resurrection of Jesus, death will be chased away and
humanity will be restored. God never uses violence to accomplish his
purpose. God became human in Jesus in order to join humanity to God.
God saves all human beings through his wisdom. Jesus accomplished
salvation for all humanity.

Clement of Alexandria (150-215)
Everything is ordered by the Lord of the universe for the
purpose of universal salvation, leading everyone to
something better. God, acts in goodness to compel those who
are hardened to repent. Someday, in life after death,
sinners will be purified.
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Jesus brought the “good news” even to those who were in hell. God is good
and can save with impartial justice people here and now or those on the
other side of death. Paul teaches that the end of all things will be the
restoration we hope for. It is typical of God to only do good, and to
always produce (even from evil) a good and useful outcome.
God does not punish, because punishment is paying back evil with
further evil. Jesus is the Lord of everyone and saves everyone as a result
of his goodness. Jesus inflicts wounds on people to save them from eternal
death. After humans become pure in their hearts through suffering,
restoration awaits them in eternal contemplation.

Origen (185-254)
The power of Jesus dying on the cross is so great that it will
save, not only all humans, but also all beings from all ages!
Evil and meanness are opposed to good . As a consequence,
meanness and evil do not really exist. When God is said to be
"all in all", it means that God will completely reside in every
single creature.
Eventually, evil will be entirely destroyed. The destruction of the “last
enemy” is not the devil who God created, but the hostile will of the devil
himself. I do not think death is eternal in the same way that life and
justice are, especially when considering that the “last enemy” to be
destroyed is death itself. God will become "all" for his creatures who he
restores to a state of soundness and purity.
God says "I shall kill and then give life"; he does not say
"I shall give life and then kill". It is not true that the supreme God, who
dominates over all rational creatures, cannot also cure them. God assists
people, little by little, leading them by the hand, and restores them to
their original condition placing them on high.

81

Methodius of Olympus (250-311)
God in his love for humanity has not left it in a state where
it will be culpable forever or bear blame indefinitely. Jesus
assumed human nature in order to defeat the devil and to
destroy the condemnation that arose with the fall of
humanity. God put a limit on sin through death so that humanity, living
in sin, should not be subject to eternal condemnation. Corruption has
disappeared along with the pains of illness that make people shed tears;
death has been eliminated and all stupidity has perished.

Athanasius (296-373)
Jesus became human to liberate all humans, resurrect all of
them from the dead, and ransom all of them from sin. Jesus
set free all beings, and pacified all of them in himself. Christ
was born as a human being for our sake, and has liberated
humanity from sin completely and entirely.
The Father’s work for humanity is not in vain because Jesus died to
make humans incorruptible, causing death to disappear. Corruption will
disappear from all humanity, forever, thanks to the resurrection of
Christ when he paid all that was owed for everyone by his death. God's
love is by far greater than that of human beings. Though we are dead, he
revives us and brings us to heaven.
Our Savior's death has liberated the world, and by his wounds all of us
have been healed. Love redeems all human beings to salvation. Christ
desired the repentance and conversion of humanity rather than its
death. In this way all evil will be burned away from all human beings.
Help and salvation was God’s plan before the creation of the world, and
then it was executed by the Savior who dwelled here on Earth.
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Didymus the Blind (313-398)
It must be noted that the Greek word "aionios" has several
meanings. Among all rational creatures there are also some
who have become wicked, but they will be restored once
they have fallen into the hands of Jesus. The fire of
corrective punishment is not against people themselves, but
against their evil habits and qualities.
If evil has the power to push people in the wrong direction, then good
(God) has the power to bring them back again, The Savior looks for the
soul in order to lead it to salvation and to bring it back to its original
condition. The Father has given to Christ the power and dominion over
all beings so that no being who has been given to him should perish.
When Jesus returns, the end will be made like the beginning. Every Soul
which is subject to death and joined with evil, will eventually be joined
to Christ. When immortality is present, death disappears. Therefore,
when what is mortal puts on immortality, death is defeated and
annihilated.

Eusebius of Caesarea (296-339)
Original sin must be rectified with subsequent remedies.
Therefore, it is necessary to return humanity to the
condition that is proper. What else does "until the times of
universal restoration" mean, if not that beings in the world
to come must receive their perfect restoration?
The Savior who loves humanity, having liberated the souls of human
beings from death, has also removed every tear from every face. Jesus
will eventually destroy death in such a way that it will no longer exist.
When the reign of Christ shines forth in the world to come, all human
beings will enjoy it. Once all evil has been eliminated and the last enemy
(death) has been destroyed, God will be "all in all".
The chief aim of Christ's reign is that all will be submitted to his feet.
Jesus, who is savior of absolutely all people, will reign and rectify those
who are still imperfect and will heal those who still need healing. All
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beings will freely submit to Jesus and will see him as Savior and King of
all people. He will subject all beings to himself and this must be
understood as a saving submission.

Ephrem the Syrian (306-373)
Those who have found mercy can obtain punishment … and
then forgiveness. Thanks to divine mercy, hell will be
emptied. God, after giving people retribution in hell, will
reward them in the Kingdom. Sin and sheol were scared,
death shook, the dead rebelled, and Satan also trembled because sinners
revolted against him. God is the healer of humanity and has eliminated
death.
Jesus is the healer of all humanity, through his mercy, compassion,
goodness, and love. Jesus is the physician who came to this earth to
gently heal our wounds and have mercy on sinners. When Jesus went
into the grave, he got rid of death and forgave all who sinned. When
Jesus was crucified, all humanity (Adam) was redeemed and glorified.

Basil of Caesarea (329-379)
God, in Jesus, came to be one with all people, unifying them
in himself. The peace given by the Lord extends to all
eternity, since it knows neither limitations nor boundaries.
For all humanity will submit to him and recognize his
power.
God acts to help humans by dooming sin into disappearance, devouring
it through a purifying fire. Restoration is the “absolute fullness” that is
brought about in this life and the next by the Holy Spirit. Though people
of humanity are burned by fire, God does not threaten destruction but
purification. Those who are made worthy of being restored to their
original condition, are saved by means of judgement and mercy.
Because of evil, painful treatment is required. But after evil is destroyed,
healing will be administered to bring restoration. Whoever looks for the
truth will finally see it face-to-face and will attain the perfection of
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knowledge when the time of universal restoration comes. God’s work is to
do away with all evil and liberate His creatures from every illness.

Macrina the Younger (330-379)
Finally, after long cycles of ages, evil will disappear and
only good will remain. God's main purpose in judgement is
not to bring about punishment of those who have sinned, but
to separate them from evil.
Scripture teaches the complete disappearance of evil. For if God will be
resident in all beings, then there will be no evil. Those who are now
excluded due to sin, will eventually be able to enter the recesses of divine
favor. Sinners will finally recover (after long time periods of
purification) in thanks to God's much needed care using the therapy of
fire.

Gregory of Nyssa (335-395)
God will be "in all" only when it will be impossible to detect
any trace of evil in humanity. God's good purpose, (which is
inspired by his love for humanity), and his judgment (which
is in accordance with justice) fit together in perfect balance.
God's assistance in time of trouble does not allow us to continue to be
inhabitants of hell because we have received therapy from the great
physician Evil will eventually pass away and disappear when
everything is restored to its original and good condition. Even if we cross
the boundary of evil and reach the culmination of the shadow of sin, we
shall return to live again in the light.
When human nature will be elevated again to its original condition, the
union of cords and symbols will release that sweet sound of thanksgiving
to God for his love of humanity. Someday human nature will be restored
to its original condition and the love of God will bring humans and
angels together in sweet thanksgiving. The restoration of all things that
will come to pass in the Kingdom of Heaven is the restoration of those
who have been condemned to hell.
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The work of God will not be hindered by annihilation because there will
be no destruction of humans. All souls will become the same, and no evil
will any longer remain in anyone. Then, God will really be "all in all.
God's purest goodness will embrace every rational creature, and none of
them will fall out of the kingdom of God. God created and foreknew all
humanity as one with himself.
Just as death comes from Adam to all humanity, so also life comes from
Jesus through the resurrection to all humanity. Just as Adam brought
condemnation of all humans, so also Jesus brought life for all humans
and made them just. Once God has brought human nature to its original
condition through the resurrection, there is no obstacle that can prevent
God from attaining his goal of having everyone share in the benefits of
his divinity.
All that belong to the same species and is of the same family, even those
who were disinherited, are spared from punishment and adopted to
participation in God's divinity. Jesus achieves a common salvation of
humanity by resurrecting human beings who are united with him and
reconciled to him. In God's wisdom he allows humans to do whatever
they want, to taste all the evils they wish, and then come back with
desire to their original state of bliss voluntarily.

Gregory of Nazianzus (329-390)
The measure of my love for humanity is greater than the
measure of my instruction for them, which is for their
purification. What I see as God's torment is really medicine
for my salvation. When John speaks of "God's axe" against
the tree root, he speaks of amputation of what is incurable
in the soul.
If some do not follow the path of Christ, perhaps in the next life they will
be baptized by the means of fire which consumes every kind of evil.
Someday God will be everything in everyone when the restoration of all
things is complete. The purifying fire, which is Jesus himself, consumes
the evil and brings the good in us, being a fire applied in love for all
humanity. All who descended from Adam were deceived by the devil
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and destroyed by sin. But they have also been saved by the “heavenly
Adam” who is Jesus.
God uses his wrath to open up a way to bring an overflow of goodness,
beginning with light remedy and moving on to more severe remedies as
needed. Jesus came in human form to restore humanity, to collect them
all into one group, and then to place them into the arms of God. Jesus
offered his blood to God and purified the whole world. God's punishment
is an act of love for Humanity.

Evagrius Ponticus (345-399)
God resides even in the very worst of all humans so that he
can someday raise up all humanity to be all that He is. In
the age to come, virtue and good will consume and
eliminate evil. There was a time when evil did not exist, and
there will come a time when it will be no more.
When evil has been eliminated, ignorance will no longer exist among
rational creatures. All rational creatures will someday submit to the
name of the Lord. Christ will lead all rational creatures throughout the
ages into union with God. Eventually ignorance will be overcome, and
sinners will be purified. It is God, in Father, Son, and Holy Spirit who
restores all of the living and the dead. God’s providence pushes people
from evil and ignorance into virtue and knowledge.

Theodore of Mopsuestia (350-428)
After undergoing punishment, sinners will finally cease to
be punished. God will make sinners new after they have
fallen, and will restore them again to their original
condition. All humans will eventually submit to Jesus, even
all sinners, which results in joyous salvation and not
suffering.
With the suffering of his own body Jesus has provided the universal
removal of sin and elimination of evil. The Father wants, what the Son
brings about, and what the Spirit assists him in … the salvation of all
humanity! God has summed up all Humanity in Christ, and has restored
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the whole creation through him. Just as in Adam all humans died, so in
Jesus all humans will be made alive.

Theodoret of Cyrus (393-457)
Jesus seeks every single lost sheep in humanity so that
eventually he will restore all of humanity. God will bring
an end to His judgment and will not stay angry forever.
God torments and punishes humanity because He loves
everyone and wants them cured
God will finally be "all in all", because all will be liberated from sin, turn
to God, and never again do any evil. In the future life when death will be
no more, life will never end and sin will no longer exist, and then God
will be "all in all".

Cyril of Alexandria (376-444)
Jesus will bring all salvation to completion by exerting his
power over all humanity, restoring them, and then having
them return to himself. In Jesus we are all objects of mercy,
relieved of death, and have hope of never-ending life. Jesus
became human with us to bear our sins, cancel
condemnation, and to conform us to perfection.
God's plan, in the fullness of time, is to sum up in himself all humanity in
heaven and on earth, and to unify them in himself. The eventual
“restoration of all things” is the return of humanity to its original state
(before the fall of humanity into sin), or to a state that is even better!
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John Cassian (360-435)
The idea that God does not want all humans to be saved,
but instead only some, is a grave blasphemy. God is like a
kind physician, acting even against our will, to rescue us
from evil and hell. God does not want anyone lost, but
instead calls them back to himself, demonstrating that even
one who has strayed far from him will not perish.
God drags humans into salvation against their own will, and in his
goodness he prevents them from falling into evil. God's grace always
works with our will for our own sake, and assists, protects, and defends
us in everything. God, the Father of all, works indifferently "all in all",
like an extremely good father and an extremely benevolent physician.
God brings salvation to humanity in various and infinite ways, forcing
people who resist him even against their will.
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Opposing Views
Though this book has the purpose of presenting the mass of quotes from the
majority of Early Church Writers concerning Gods plan to completely restore all
creation to its original condition before the fall of mankind into sin and destruction,
it also seems fair to include other major Church Writers who held opposing views
… and there were some. They were fewer in number and were generally (though
not exclusively) Latin in their thinking and language, rather than Greek.
The two greatest and most influential Early Christian Writers who believed in
endless punishment by God were Tertullian (200 AD) and Augustine (400 AD).
Both were “Latin Church Fathers” as opposed to Greek. Looking back from today,
it could be easily said that Augustine is the “father of the doctrine of eternal
punishment” in the Christian Church -- a fair claim since it was just after
Augustine that the Christian Church (under the growing domination of the RomanLatin wing) began to officially adopt eternal punishment as a teaching. Up until
that time, however, the Christian church, East and West (Greek and Latin) did not
hold eternal punishment in any official way. In fact, Augustine once complained
that there were so few in the church who agreed with him on this, and it was not
until after his death that this teaching that he so championed was adopted (after
500 AD).
Tertullian also clearly held to eternal punishment. If Augustine was indeed the
“father” of the doctrine of eternal punishment, perhaps Tertullian who lived 200
years before him could be considered the “Grandfather” of this doctrine. Like
Augustine, Tertullian was a Latin Father and was not a product of Greek language,
culture, and thinking as were most of the other Early Church Fathers. Justin Martyr
(a contemporary of Tertullian) was also an advocate of eternal punishment by God.
He had much to say on this subject. But Justin, unlike Augustine and Tertullian,
was a Greek Church Father, which made him unusual as one who held so strongly
to eternal punishment unlike most Greek Church Fathers.
Just to keep all of the Early Church Writers in perspective, the timeline previously
presented in “Timeline of Early Christian Writers” is shown below with those who
hold opposing views added in italics text. Additionally, all the Greek associated
writers are indicated with a check mark. This demonstrates how many Early
Church Writers were Greek and held to Restoration and not Eternal Punishment.
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100

200

300

400

500

Eusebius 296-339

Irenaeus 130-202
Clement of Alex 150-215
Origen 185-254
Methodius 250-311

Athanasius 296-373
Ephrem the Syrian 306-373
Didymus the Blind 313-398
Gregory of Nyssa 329-390
Basil of Caesarea 329-379
Macrina (Younger) 330-379

Clement of
Rome 35-101

Gregory of Nazianzus 335-395

Polycarp 69-156

Evagrius Ponticus 345-399

Justin Martyr 100-165

Theodore of Mopsuestia 350-428

Tertullian 155-240

John Cassian 360-435

Cyprian 210-258

Cyril of Alexandria 376-444
Theodoret 393-457

Cyril of Jerusalem 313-386
Augustine 350-428
John Chrysostom 349-407

Below is the list of quotes by those who held to eternal punishment by God. There
are two kinds of quotes. First, there are quotes that truly reflect a genuine belief in
eternal punishment by the writer. Secondly, there are quotes that are taken out of
context or fail to understand the meanings of words in Greek (the language in
which most of these quotes were originally written), and therefore are suspect.
Comments are provided to help explain the legitimacy of each quote. Some overall
conclusions will be drawn at the end of the quotes.
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Clement of Rome (AD 96)
If we do the will of Christ, we shall obtain rest; but if not, if we neglect his commandments,
nothing will rescue us from eternal punishment (Second Clement 5:5 ).
So, then, if they were sure of this, that the punishment of eternal fire awaits those who do
not worship God, when would they cease warning and exhorting? book 7 ch 35
“For if we do the will of Christ, we shall find rest; otherwise, nothing shall deliver us from
eternal punishment, if we disobey His commandments” (2 Clement 6:7).
“But the righteous who have done well and endured torments and hated the enjoyments of
the soul, when they shall behold those that have gone astray and denied Jesus through
their words or through their works, how that they are punished with grievous torments in
unquenchable fire, shall be giving glory to God” (2 Clement 17:7).
"But when they see how those who have sinned and who have denied Jesus by their words
or by their deeds are punished with terrible torture in unquenchable fire, the righteous, who
have done good, and who have endured tortures and have hated the luxuries of life, will
give glory to their God saying, 'There shall be hope for him that has served God with all his
heart!'" (Second Clement , 17:7)
Clement, lived very early on in the history of the Church, overlapped with the
Apostle John, and is even mentioned in the New Testament. And so, because of
his close proximity in time to Jesus and his apostles (actually part of that
generation) what he has to say should be seriously considered. He did not learn
in a vacuum, nor did he just fall into speculation as one far removed from the
setting, language, and culture of the New Testament era (as is true of
generations that came later on in Church History). But this can also be said of
all early church fathers (writers) who lived in those few generations after the era
of Jesus and his apostles. Writers like Clement of Alexandria and Origen lived
in these important early years also. They too did not learn in a vacuum and
were influenced by those who came before them … their parents and
grandparents who remembered the teachings of the Apostles and were passing
what they learned down to these many young people who would grow up and
become giant leaders in the Early Church.
Clement, (along with pretty much all other writers in church history) used the
word “age” rather than “eternal” when describing punishment. And age can
mean eternal (or never-ending) when used with things like “God” that are
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known to have no limit in aspect of time-period. But words like “punishment”
and “fire” are not words normally associated with “never-ending” aspects. So
we must be careful about what we assume. However, Clement did also use terms
like “unquenchable fire” which may be a clue that he thought of punishment as
never-ending.
Polycarp (AD 135)
Fixing their minds on the grace of Christ, [the martyrs] despised worldly tortures and
purchased eternal life with but a single hour. To them, the fire of their cruel torturers was
cold. They kept before their eyes their escape from the eternal and unquenchable fire
(Martyrdom of Polycarp 2:3).
You threaten me with fire which burns for an hour, and after a while is extinguished. But you
are ignorant of the fire of the coming judgment and of eternal punishment, reserved for the
ungodly. (Martyrdom of Polycarp 11:2).
Polycarp is yet another very early Christian writer. He, like Clement, is also
mentioned in the New Testament writings. But the quotes above are not actually
by Polycarp. Instead they are about him, his martyrdom, and his death. The
actual writer is unknow but assumed to be a writer from that era in which
Polycarp lived.
The first quote is about Polycarp and other martyrs of his day. Like other early
writers (as seen above) an “eternal and unquenchable fire” is portrayed. It is
reasonable to conclude (as many do) that never-ending punishment by God is
in mind by these writers. But, at the same time, such conclusions are also not
without reasonable questions. The translation of “age” as “eternal” haunts all
such use of this word (aionios) in these ancient writings, simply because a better
and well-known word for “eternal” (aidios) was available and yet seldom used.
Also, it should be kept in mind that “unquenchable” does not necessarily mean
“never-ending”. It has more to do with the unstoppable nature of such a punishing
fire rather than the duration of it. We need not make things say more than they
do, just because it fits our pre-conceived narrative!
The second quote seems to be that of Polycarp himself by the author of this
document. All the previous pros and cons about “never-ending” (as the meaning
of this author) applies to this quote also.
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Justin Martyr (AD 150)
and we say that the same thing will be done, but at the hand of Christ, and upon the wicked
in the same bodies united again to their spirits which are now to undergo everlasting
punishment; and not only, as Plato said, for a period of a thousand years. (The First
Apology of Justin, Chap. 8)
"We have been taught that only they may aim at immortality who have lived a holy and
virtuous life near to God. We believe that they who live wickedly and do not repent will be
punished in everlasting fire" (First Apology, 21).
For among us the prince of the wicked spirits is called the serpent, and Satan, and the devil,
as you can learn by looking into our writings. And that he would be sent into the fire with his
host, and the men who follow him, and would be punished for an endless duration, Christ
foretold. (The First Apology of Justin, Chap. 28
And they, having been shut up in eternal fire, shall suffer their just punishment and penalty.
For if they are even now overthrown by men through the name of Jesus Christ, an intimation
of the punishment in eternal fire which is to be inflicted on themselves and those who serve
them. For thus did both all the prophets foretell, and our own teacher Jesus teach. (The
Second Apology of Justin for the Christians Addressed to the Roman Senate, Chap. VIII)
when some are sent to be punished unceasingly into judgment and condemnation of fire;
but others shall exist in freedom from suffering, from corruption, and from grief, and in
immortality." (Dialogue of Justin, Philosopher and Martyr with Trypho, A Jew, Chap. XLV)
Listed above are only five of many more quotes that can be found in Justin’s
writings. But the five quotes chosen reflect the many ways Justin expressed his
ideas about eternal destiny. Justin Martyr is rightly quoted as one who clearly
believed that God would eternally punish evil-doers and unbelievers, as an act of
pure retribution (“re-tributing” sin over and over, endlessly) with no restoring or
corrective purpose whatsoever. This is why Justin is so often and fully quoted as
an example of an early church father that held to eternal punishment. For
example, Robert Morey in the appendix of his book “Death and the Afterlife” (a
classic work defending the position of eternal punishment), quotes Justin
repeatedly.
Though Justin uses the word “age” (aionios), it seems that he means it as neverending based on other ways he describes eternal destiny of unbelievers. As a
“Greek Church Father”, he is quite opposed to most other early Christian writers
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who clearly understood “aionios” as an “indefinite period of time”, which CAN
mean eternal, but usually does not when not used in the context of God. Most
Early Church Greek Writers seemed to use “aionios” as a way to express the time
period of the “age to come”, after death, in which God would do his very severe (but
also corrective and restoring) work.
However, a careful reading of Justin without reading more into what he is saying,
leaves a reasonable doubt as to whether he believed punishment to be never-ending,
as pure retribution, with no restoring purpose whatsoever … or whether he saw it as
very severe punishment that contained a good purpose by God as the One who
loves his world and came to save it, and will do whatever it takes (severe fire and
punishment) in order to accomplish his mission and desire to save humanity.
<add justin quote from Ramelli page 64 here>
According to John in 3:17, Jesus did not come into the world to condemn it, but
to save it. And Paul said that Jesus came into the world for the purpose of saving
it. This was clearly his mission. Did Justin believe Jesus accomplished this
mission? And the NT writers made it clear that God “desires all people to be saved”,
and is “not willing that any perish”. Does God get what he wants? If not, then
does anyone in this universe (and beyond) accomplish their will and fulfill
desires? If not God … then who? What did Justin believe when his quotes are
taken in the full context of all that he wrote? A worthwhile study!
Tertullian (AD 200)
By the sentence of judgement, we say that the wicked will have to spend an eternity in
endless fire. The godly and innocent will spend it in a region of bliss. Who hath appointed
rewards for those that keep them, in order that, when the allotted time of this world has
come to an end, He may adjudge to His own worshippers the recompense of eternal life,
and sentence the profane to fire equally perpetual and lasting. (Apology 18.3).
"Then will the entire race of men be restored to receive its just deserts according to what it
has merited in this period of good and evil, and thereafter to have these paid out in an
immeasurable and unending eternity. Then there will be neither death again nor resurrection
again, but we shall be always the same as we are now, without changing. The worshippers
of God shall always be with God, clothed in the proper substance of eternity. But the
godless and those who have not turned wholly to God will be punished in fire equally
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unending, and they shall have from the very nature of this fire, divine as it were, a supply of
incorruptibility" (Apology 44:12-13).
Therefore after this there is neither death nor repeated resurrections, but we shall be the
same that we are now, and still unchanged–the servants of God, ever with God, clothed
upon with the proper substance of eternity; but the profane, and all who are not true
worshippers of God, in like manner shall be consigned to the punishment of everlasting fire–
that fire which, from its very nature indeed, directly ministers to their incorruptibility.
(Apology 48:12)
Tertullian is perhaps the most graphic and adamant proponent of eternal
punishment, as was Augustine who came some 200 years after him. Both were
“Latin Church Fathers”, as opposed to Greek Fathers. This is important because
Latin thinking and culture was very different from Greek. The Greek Fathers
(and most early church Fathers were Greek) primarily held to an eventual
restoration and correction of all people by God. Justin Martyr, who was also a
Greek Father, seemed to be an exception. The Latin Fathers (fewer in the Early
church) were more inclined to view God as One who will bring never-ending
punishment, with no restoring or corrective purpose whatsoever.
Tertullian uses language (beyond just using aionios, which means “age”) to
express his sincere conviction that God will indeed eternally punish some people.
He, along with Augustine, are perhaps the “father” and “Grandfather” of this
most extreme of all doctrines in the Christian church. It is these two teachers
that most championed this doctrine and provided the basis for it becoming the
official view in the church after 500 AD up into this present day. This is true, at
least of all who are modern-day descendants of Roman Catholicism, which
includes the Reformation that emerged from it and of Augustinian teaching
that so thoroughly influenced Western Christianity.
Cyprian (AD 250)
An ever-burning Gehenna and the punishment of being devoured by living flames will
consume the condemned; nor will there be any way in which the tormented can ever have
respite or be at an end. Souls along with their bodies will be preserved for suffering in
unlimited agonies. . . . The grief at punishment will then be without the fruit of repentance;
weeping will be useless, and prayer ineffectual. Too late will they believe in eternal
punishment, who would not believe in eternal life (To Demetrian 24).
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What more he may wish he must seek thence, from such gain as takes men away from the
banquet of Abraham, and Isaac, and Jacob, and leads them down, sadly and perniciously
fattened in this world, to the eternal torments of hunger and thirst (epistle 60 par 2)
Oh, how great will that day be at its coming, beloved brethren, when the Lord shall begin to
count up His people, and to recognize the deserving of each one by the inspection of His
divine knowledge, to send the guilty to Gehenna, and to set on fire our persecutors with the
perpetual burning of a penal fire, but to pay to us the reward of our faith and devotion! (“To
Thibaris” 55:10)
Quotes from Cyprian are very clear and express the belief that God will bring
never-ending punishment without ambiguity. But like Tertullian and
Augustine, Cyprian was a Latin Church Father and not Greek. So his position
should not be of any real surprise.

Cyril of Jerusalem (AD 350)
We shall be raised therefore, all with our bodies eternal, but not all with bodies alike; For if a
man is righteous, he will receive a heavenly body, that he may be able worthily to hold
converse with angels; but if a man is a sinner, he shall receive an eternal body, fitted to
endure the penalties of sins, that he may burn eternally in fire, nor ever be consumed.
(Catechetical Lectures 18:19 [A.D. 350]).
And of the many righteous shall they shine as the stars forever and ever. And Paul says,
And so shall we be ever with the Lord: for the being forever with the lord implies the life
eternal. But most plainly of all the Savior Himself says in the Gospel, And these shall go
away into eternal punishment, but the righteous into life eternal. (“Catechetical Lectures”
18:28)
Augustine (AD 400)
It is hard to deny that Augustine is the great champion of eternal punishment in
the history of the Christian church. Up until his day, even during his own times,
the Christian church predominately held to the belief that God would eventually
restore and reconcile all things and people to himself, even if he has to do so
through very severe means of corrective punishment through a process described
as “fire”. But after Augustine, the church in Rome (which became the dominate
force in Western Christianity from about 500 AD onward) eventually adopted
eternal punish as the official position of the church.
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However, in Augustine’s own day (and even before), the Christian church never
held eternal punishment as an official position (even though there were some
Christians who held this view as their personal belief). Augustine even
lamented about how few people believed as he did and semi- mocked them for
being too “tender-hearted”! But is this not clearly and predominately the God
we know from the Bible as a whole?. Over time, the church at Rome (which
became the Roman Catholic Church), adopted eternal punishment as its official
view of eternal destiny of unrepentant sinners in around 1200 AD (4th Lateran
Council, and the 1st and 2nd councils of Lyons). Eternal Punishment is one of
many beliefs held by Augustine and adopted by the Western Church that has
rendered him the “most influential thinker” in Church History – whether for
better or for worse!
Augustine literally wrote a book on eternal punishment in Book 21 of his
monumental work titled “The City of God” (here is a link to it:
http://www.newadvent.org/fathers/120121.htm). This reveals clearly where
Augustine stood on God’s purpose in punishment. And his view is clearly
different from the view of most early church Fathers who came before him (as
this booklet demonstrates) who believed that God’s purpose in punishment is
corrective, restorative, and healing in nature. Big difference! It is worth
quoting the entire twenty-third chapter from Augustine’s Book 21, to
demonstrate his clear commitment to eternal punishment by God:
Chapter 23.— Against Those Who are of Opinion that the Punishment Neither of the
Devil Nor of Wicked Men Shall Be Eternal.
First of all, it behooves us to inquire and to recognize why the Church has not been able to
tolerate the idea that promises cleansing or indulgence to the devil even after the most
severe and protracted punishment. For so many holy men, imbued with the spirit of the Old
and New Testament, did not grudge to angels of any rank or character that they should
enjoy the blessedness of the heavenly kingdom after being cleansed by suffering, but rather
they perceived that they could not invalidate nor evacuate the divine sentence which the
Lord predicted that He would pronounce in the judgment, saying, Depart from me, you
cursed, into everlasting fire, prepared for the devil and his angels. Matthew 25:41 For here it
is evident that the devil and his angels shall burn in everlasting fire. And there is also that
declaration in the Apocalypse, The devil their deceiver was cast into the lake of fire and
brimstone, where also are the beast and the false prophet. And they shall be tormented day
and night forever. Revelation 20:10 In the former passage everlasting is used, in the latter
for ever; and by these words Scripture is wont to mean nothing else than endless duration.
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And therefore no other reason, no reason more obvious and just, can be found for holding it
as the fixed and immovable belief of the truest piety, that the devil and his angels shall
never return to the justice and life of the saints, than that Scripture, which deceives no man,
says that God spared them not, and that they were condemned beforehand by Him, and
cast into prisons of darkness in hell, 2 Peter 2:4 being reserved to the judgment of the last
day, when eternal fire shall receive them, in which they shall be tormented world without
end. And if this be so, how can it be believed that all men, or even some, shall be withdrawn
from the endurance of punishment after some time has been spent in it? How can this be
believed without enervating our faith in the eternal punishment of the devils? For if all or
some of those to whom it shall be said, Depart from me, you cursed, into everlasting fire,
prepared for the devil and his angels, Matthew 25:41 are not to be always in that fire, then
what reason is there for believing that the devil and his angels shall always be there? Or is
perhaps the sentence of God, which is to be pronounced on wicked men and angels alike,
to be true in the case of the angels, false in that of men? Plainly it will be so if the
conjectures of men are to weigh more than the word of God. But because this is absurd,
they who desire to be rid of eternal punishment ought to abstain from arguing against God,
and rather, while yet there is opportunity, obey the divine commands. Then what a fond
fancy is it to suppose that eternal punishment means long continued punishment, while
eternal life means life without end, since Christ in the very same passage spoke of both in
similar terms in one and the same sentence, These shall go away into eternal punishment,
but the righteous into life eternal! Matthew 25:46 If both destinies are eternal, then we must
either understand both as long-continued but at last terminating, or both as endless. For
they are correlative — on the one hand, punishment eternal, on the other hand, life eternal.
And to say in one and the same sense, life eternal shall be endless, punishment eternal
shall come to an end, is the height of absurdity. Wherefore, as the eternal life of the saints
shall be endless, so too the eternal punishment of those who are doomed to it shall have no
end.

John Chrysostom (AD 400)
It is no small subject of inquiry whether hell fire has any end. For that it has no end Christ
indeed declared when he said, "Their fire shall not be quenched, and their worm shall not
die. (Homily 9 on 1 Corinthians 3:12-15).
For though we have all faith and all knowledge of the Scriptures, yet if we be naked and
destitute of the protection derived from (holy) living, there is nothing to hinder us from being
hurried into the fire of hell, and burning forever in the unquenchable flame. For as they who
have done good shall rise to life everlasting, so they who have dared the contrary shall rise
to everlasting punishment, which never has an end. (Homily 6 on John’s gospel).
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For the things present, whatever they are, are endurable, and have an end; but the torments
there are immortal, and interminable! (Homily 17 on Statues par 15).
John Chrysostom was a Greek Father in the Christian Church, yet unlike most
Greek Writers he seemed to believe, fairly clearly, that God will eternally punish
sinners and unbelievers.

Some Conclusions About the Opposing Views
1. All three views (Eternal Punishment, Annihilation, and Full Restoration) are
clearly held by various people in church history.
2. The Greek Fathers tended to hold Restoration; Latin Fathers Damnation (but
not without exception).
3. There were indeed others who held Eternal Punishment, but they were not
major figures in church history who were widely respected like Tertullian,
Justin, and Augustine who were!
4. The church as a whole, East and West never declared any view as official in
creeds or councils for 1000 years. However the pseudo-Athanasian creed,
(which did not come out of any of the first seven great councils), held
damnation. It was the first I can find, and no other creed or council until about
1000 AD!
5. Early Church Writers who used “aionios”, do not always mean “eternal: (neverending) by it. This can be demonstrated by examining the full context of the
Ramelli quotes that I offer in this booklet.
6. I have no problem with people choosing to believe God will eternally punish. It
is clearly a view held today, and in history, by true believers, and held
historically some respected Christian thinkers like Tartinian and Augustine (but
both were Latin Fathers!).
7. My goal is not to promote a position, but to inform people of all the facts in the
bible and church history so each person can decide for themselves. Thus, both
sides clearly and honestly presented in this booklet.
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The Creeds of the Christian Church
(Demonstrating that “Eternal Punishment” was not an officially held belief until 500 AD)

Creeds are statements of faith describing what is officially held by a religion.
Christianity has always had creeds in some form since its beginning in the New
Testament (the writings by the followers of Jesus after his death and resurrection).
The earliest and simplest NT creeds are found in the writings of the apostle Paul.
The early church that emerged after the era of the apostles of Jesus, also had creeds.
The now famous Apostle’s Creed (The Old Roman Creed) is the earliest and best
known. But it was not until after the Edict of Milan by Constantine (declaring
Christianity to no longer be illegal) that the Christian Church (the Eastern and
Western expressions, together) began to hold official Councils. In these councils,
official creeds for the whole church were developed. There were seven great
Councils held during the first minimum, but only the first four are presented here for
the purpose of establishing at what point Eternal Punishment, was included in a
creed.
The first four councils produced 3 creeds: Nicene, Constantinople, and Chalcedon
(the Council at Ephesus did not produce a creed). None of these creeds included
eternal punishment as a belief. It was not until 500 AD, in the Athanasian Creed
that Eternal Punishment was introduced. This creed, however, was not a result of
any of the seven great Councils, it was written some 100 years after Athanasius, and
therefore not authored by him. It is often referred to as the “pseudo-Athanasian
Creed”. So, to what degree it was considered “official’ by the church is in question.
However, it has been adopted by many Christian organizations throughout church
history.
The time chart below shows the creeds from these four earliest Councils, plus the
Athanasian Creed, and the dates they were produced.

AD:
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All of these Christian Church creeds are provided below in their fullness. In order to
make it easy to confirm the introduction of eternal punishment into the creeds, all
items dealing with salvation or eschatology (beliefs about the eternal state) are
displayed in underlining below.
New Testament Creeds (55 AD)
1 Cor. 8:6: For us there is one God, the Father, from whom are all things and for
whom we exist, and one Lord, Jesus Christ, through whom are all things and through
whom we exist.
1 Cor. 15:3-7: I delivered to you as of first importance what I also received, that
Christ died for our sins in accordance with the scriptures, that he was buried, that
he was raised on the third day in accordance with the scriptures, and that he
appeared to Cephas, then to the twelve. Then he appeared to more than five hundred
brethren at one time, most of whom are still alive, though some have fallen asleep.
Then he appeared to James, then to all the apostles.
1 Tim. 3:16: Great indeed, we confess, is the mystery of our religion: He was
manifested in the flesh, vindicated in the Spirit, seen by angels, preached among the
nations, believed on in the world, taken up in glory.
Apostle’s Creed (180 AD)
I believe in God the Father who is almighty, Maker of heaven and earth. I believe in
Jesus Christ, God’s only begotten Son, our Lord, who was conceived by the Holy
Spirit, born of the Virgin Mary, and suffered under Pontius Pilate. He was crucified,
dead and buried, descended into hell and on the third day he rose again from the
dead. He ascended into heaven, and sits at the right hand of God the Father
Almighty. From there he will come to judge the living and the dead. I believe in the
Holy Spirit, the holy universal church, the communion of saints, the forgiveness of
sins, the resurrection of the body, and in life everlasting.

Nicene Creed (325 AD)
We believe in one God, the Father Almighty, the maker of heaven and earth, of things
visible and invisible. And in one Lord Jesus Christ, the Son of God, the begotten of
God the Father, the Only-begotten, that is of the essence of the Father. God of God,
Light of Light, true God of true God, begotten and not made; of the very same nature
of the Father, by Whom all things came into being, in heaven and on earth, visible
and invisible. Who for us humanity and for our salvation came down from heaven,
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was incarnate, was made human, was born perfectly of the holy virgin Mary by the
Holy Spirit. By whom He took body, soul, and mind, and everything that is in man,
truly and not in semblance. He suffered, was crucified, was buried, rose again on
the third day, ascended into heaven with the same body, [and] sat at the right hand
of the Father. He is to come with the same body and with the glory of the Father, to
judge the living and the dead; of His kingdom there is no end. We believe in the Holy
Spirit, in the uncreated and the perfect; Who spoke through the Law, prophets, and
Gospels; Who came down upon the Jordan, preached through the apostles, and lived
in the saints. We believe also in only one, universal, apostolic, and holy church; in
one baptism in repentance, for the remission and forgiveness of sins; and in the
resurrection of the dead, in the everlasting* judgement of souls and bodies, and the
Kingdom of Heaven and in the everlasting* life.
* The Greek word translated as “everlasting” is the word AIONIOS, which was also commonly
used in the New Testament and means “age-long” or “indefinite time period”, and most likely
“judgement in the age to come” was the intended meaning.

Constantinople Creed (381 AD)
We believe in one God, the Father, the Almighty, maker of heaven and earth, of all
that is, seen and unseen. And in one Lord, Jesus Christ, the only-begotten Son of
God, eternally begotten of the Father, Light from Light, true God from true God,
begotten, not made, of one being with the Father. Through him all things were made.
For us, humans, and for our salvation, he came down from heaven, was incarnate
of the Holy Spirit and the virgin Mary, and became fully human. For our sake he
was crucified under Pontius Pilate. He suffered death and was buried. He rose again
on the third day in accordance with the Scriptures. He ascended into heaven and is
seated at the right hand of the Father. He will come again in glory to judge the living
and the dead, and his kingdom will have no end. And in the Holy Spirit, the Lord,
the giver of life, who proceeds from the Father, who in unity with the Father and the
Son is worshiped and glorified, who has spoken through the prophets. And in one
holy universal and apostolic Church. We acknowledge one baptism for the
forgiveness of sins. We look for the resurrection of the dead and the life of the world
to come. Amen.

Chalcedon Creed (451 AD)
We, then, following the holy Fathers, all with one consent, teach men to confess one
and the same Son, our Lord Jesus Christ, the same perfect in Godhead and also
perfect in manhood; truly God and truly man, of a reasonable [rational] soul and
body; consubstantial [co-essential] with the Father according to the Godhead, and
consubstantial with us according to the Manhood; in all things like unto us, without
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sin; begotten before all ages of the Father according to the Godhead, and in these
latter days, for us and for our salvation, born of the Virgin Mary, the Mother of God,
according to the Manhood; one and the same Christ, Son, Lord, only begotten, to be
acknowledged in two natures, inconfusedly, unchangeably, indivisibly, inseparably;
the distinction of natures being by no means taken away by the union, but rather the
property of each nature being preserved, and concurring in one Person and one
Subsistence, not parted or divided into two persons, but one and the same Son, and
only begotten, God the Word, the Lord Jesus Christ; as the prophets from the
beginning [have declared] concerning Him, and the Lord Jesus Christ Himself has
taught us, and the Creed of the holy Fathers has handed down to us.

Athanasian Creed (AD 500)
Whosoever will be saved, before all things it is necessary that he hold the catholic
faith. Which faith except every one do keep whole and undefiled; without doubt he
shall perish everlastingly. And the catholic faith is this: That we worship one God
in Trinity, and Trinity in Unity; Neither confounding the Persons; nor dividing the
Essence. For there is one Person of the Father; another of the Son; and another of
the Holy Ghost. But the Godhead of the Father, of the Son, and of the Holy Ghost,
is all one; the Glory equal, the Majesty coeternal. Such as the Father is; such is the
Son; and such is the Holy Ghost. The Father uncreated; the Son uncreated; and the
Holy Ghost uncreated. The Father unlimited; the Son unlimited; and the Holy Ghost
unlimited. The Father eternal; the Son eternal; and the Holy Ghost eternal. And yet
they are not three eternals; but one eternal. As also there are not three uncreated;
nor three infinites, but one uncreated; and one infinite. So likewise the Father is
Almighty; the Son Almighty; and the Holy Ghost Almighty. And yet they are not three
Almighties; but one Almighty. So the Father is God; the Son is God; and the Holy
Ghost is God. And yet they are not three Gods; but one God. So likewise the Father
is Lord; the Son Lord; and the Holy Ghost Lord. And yet not three Lords; but one
Lord. For like as we are compelled by the Christian verity; to acknowledge every
Person by himself to be God and Lord; So are we forbidden by the catholic religion;
to say, There are three Gods, or three Lords. The Father is made of none; neither
created, nor begotten. The Son is of the Father alone; not made, nor created; but
begotten. The Holy Ghost is of the Father and of the Son; neither made, nor created,
nor begotten; but proceeding. So there is one Father, not three Fathers; one Son,
not three Sons; one Holy Ghost, not three Holy Ghosts. And in this Trinity none is
before, or after another; none is greater, or less than another. But the whole three
Persons are coeternal, and coequal. So that in all things, as aforesaid; the Unity in
Trinity, and the Trinity in Unity, is to be worshipped. He therefore that will be saved,
let him thus think of the Trinity. Furthermore, it is necessary to everlasting salvation;
that he also believe faithfully the Incarnation of our Lord Jesus Christ. For the right
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Faith is, that we believe and confess; that our Lord Jesus Christ, the Son of God, is
God and Man; God, of the Substance [Essence] of the Father; begotten before the
worlds; and Man, of the Substance [Essence] of his Mother, born in the world.
Perfect God; and perfect Man, of a reasonable soul and human flesh subsisting.
Equal to the Father, as touching his Godhead; and inferior to the Father as touching
his Manhood. Who although he is God and Man; yet he is not two, but one Christ.
One; not by conversion of the Godhead into flesh; but by assumption of the Manhood
into God. One altogether; not by confusion of Substance [Essence]; but by unity of
Person. For as the reasonable soul and flesh is one man; so God and Man is one
Christ; Who suffered for our salvation; descended into hell; rose again the third day
from the dead. He ascended into heaven, he sitteth on the right hand of God the
Father Almighty, from whence he will come to judge the living and the dead. At
whose coming all men will rise again with their bodies; And shall give account for
their own works. And they that have done good shall go into life everlasting; and
they that have done evil, into everlasting fire. This is the catholic faith; which except
a man believe truly and firmly, he cannot be saved.

Several observations are in order. First, the creeds of the Christian church became
larger and more speculative in nature over the course of time in church history. The
Apostle’s Creed seems to be taken from creed-like statements in the New Testament
writings of the Apostles of Jesus. The Nicene Creed is an expansion of the Apostle’s
Creed, with new items of belief and more detailed explanations (speculations) of
existing beliefs. The Athanasian Creed was a much greater expansion with new
speculations added, including eternal punishment. This was over 400 years after time
of Jesus and his Apostles, and was a time in which the Roman Catholic (Western)
Church was emerging into its period of monstrous brutality over people under Papal
Authority. During these middle ages, eternal punishment was used as a weapon to
control people through fear. Eternal Punishment is never found in the Old
Testament, New Testament, or in the Early Christian Church which predominately
believed God would eventually reconcile all things in heaven and earth to himself,
in a re-creation whereby he “fills all in all” (completely fills all beings) and “brings
everything in subjection to himself”.
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Occurrences of Hades and Gehenna in the New Testament
HADES

Observations:
1. Hades is never used in any of the NT letters where most Christian doctrine is
found.
2. Hades is the Greek word for the Hebrew word Sheol, found in the Old
Testament some 75 times, and means “the grave”.
3. Hades is never presented as a place of eternal punishment.
4. Gehenna is only used by Jesus, (except once by James).
5. Jesus only mentions Gehenna five unique times on just four occasions (when
considering duplicate occurrences in the three synoptic gospels).
6. Jesus never identifies Gehenna as a place of eternal punishment.
7. Over half of the occurrences of Gehenna are in Matthew, a gospel written
for Jewish people.
8. Gehenna is never used by John, Paul, Peter, Jude, or the Author of Hebrews,
nor is it used in Acts or the book of Revelation.
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• M.A. (Philosophy) Catholic University of the Sacred Heart, Milan, Italy, 1997;
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Professor of Theology and Bishop Kevin Britt Chair in Dogmatics – Christology
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post doctorate (Late Antiquity and Religion), as well as two Habilitation/Abilitazione to
Full Professor (in History of Philosophy and in Ancient Greek) and in the last 17 years has
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Historiography, Professor of History of the Roman Near East, and Assistant in Ancient
Philosophy, with focus on classical and Patristic philosophy and early Christianity (Catholic
University, Milan, since 2003), as well as Senior Research Fellow in Ancient and Patristic
Philosophy (Durham University).
She is Full Professor of Theology and Bishop Kevin Britt endowed Chair in Dogmatics Christology at the Graduate School of Theology at Sacred Heart Major Seminary of the
Thomas Aquinas University (Angelicum), the director of international research projects,
Onassis Senior Visiting Professor of Greek Thought (Harvard; Boston University) as well as
of Church History, and Senior Research Fellow in Religion (Erfurt University) as well as
Visiting Research Fellow (Oxford University, UK, Corpus Christi). She has received
numerous academic prizes and scholarly awards.
She is a member of many directive and scientific boards of scholarly series and journals
and of numerous international scholarly associations, and serves as a peer reviewer for
prestigious scientific series and journals and as a scientific consultant in tenure procedures
for outstanding Universities, as well as in advanced research funding for international
scholarly Foundations. She has taught courses and seminars and delivered invited lectures
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and conferences in numerous (including topmost) universities in Europe, North America,
and Israel, and has never interrupted an intense scholarly activity over the last two
decades.
She has authored numerous books, articles, and reviews in eminent scholarly journals and
series, on ancient philosophy, especially Platonism and Stoicism, Theology, both dogmatic
and historical, Christology, early Christianity, the New Testament, Patristics, the reception
and exegesis of Scripture, ancient religions, classics, and the relationship between
Christianity and classical culture.

The Christian Doctrine of Apokatastasis
A Critical Assessment from the New Testament to Eriugena
Ilaria L. E. Ramelli

Table of contents
1. The Roots of the
Doctrine of Apokatastasis
2. Origen’s First Followers in Alexandria and the
East, and his First “Detractors”
3. Origen’s Apologists and Followers, the
Cappadocians, Evagrius, the Antiochenes, and
Fourth-Century Latin Origenians
4. From Augustine to Eriugena. Latin, Greek and
Syriac Receptions of Origen;s Apokatastasis
Theory

The theory of apokatastasis (restoration), most famously defended by the Alexandrian
exegete, philosopher and theologian Origen, has its roots in both Greek philosophy and
Jewish-Christian Scriptures and literature, and became a major theologicosoteriological doctrine in patristics. This monograph—the first comprehensive,
systematic scholarly study of the history of the Christian apokatastasis doctrine—argues
its presence and Christological and Biblical foundation in numerous Christian thinkers,
including Syriac, and analyses its origins, meaning, and development over eight
centuries, from the New Testament to Eriugena, the last patristic philosopher. Surprises
await readers of this book, which results from fifteen years of research. For instance,
they will discover that even Augustine, in his anti-Manichaean phase, supported the
theory of universal restoration.
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Reviews
'This deeply impressive study is the fruit of sixteen years of research into the history of
early Christian belief in universal salvation. In almost 900 pages of carefully argued
analysis, Ramelli leaves no stone unturned in her attempt to recover a story that has
never before been told with anything like this much attention to the range and depth of
evidence. ... One of the highlights of the book for me was the careful tracing of the roots
of the idea... This work will unquestionably be the go-to book on the doctrine of
apokatastasis for many years to come.'
Robin A. Parry, International Journal of Systematic Theology 18.3 (2016) 335-338.

'A remarkable book … Let me conclude by stressing the scholarly quality of a book that
rests on many years of laborious research. It is clearly written, abundantly
documented, engagingly argued, and meticulously proof-read… not just an exemplary
treatment of the doctrine of apokatastasis but also a mine of information about a
range of issues in early and medieval Christian theology… It will be the standard work
on the subject for a long time and a book of reference for advanced students of early
and medieval Christianity.'
George Karamanolis, International Journal of the Platonic Tradition 10.1 (2016), p 142-6

"The most definitive account of the oft-controversial Christian version of the doctrine
of the apokatastasis, or restoration/reintegration/reconstitution’ – and will probably
remain such for a considerable time ... a jewel in the crown of books on Patristics,
Early Christian Studies, and Christian Philosophy.... a book that cuts to the very core
of theological thought, dialogue, and controversy in early Christianity. Highly
recommended!"
Chris L. De Wet, Journal of Early Christian History 5.2 (2015) 1–3

A rich and provocative study ... surely by far the most erudite attempt to prove the
orthodoxy of apokatastasis ... We shall need no further evidence that Christian belief
can be sustained without the prospect of an everlasting hell.
Mark J. Edwards, Journal of Theological Studies 65.2, 2014

In the course of this stunning work, Ilaria Ramelli explores with wonderful learning
and precision the doctrine of universal salvation … the impressive feature of this
volume is the amount of scholarship brought to bear on the central issue … an amazing
combination of breadth and accuracy … amazing learning and complexity.
Anthony Meredith SJ, International Journal of the Platonic Tradition 8.2 (2014) 255-257

Ilaria Ramelli’s tome ... is a labor of manifest erudition and capability. ...The Christian
Doctrine of Apokatastasis is a treasury of philosophical, theological, exegetical,
historical, and philological insights of great value to the philosophical theologian.
Steven Nemes, Fuller Theological Seminary. Journal of Analytic Theology,
Vol. 3, May 2015

'What Ramelli has done, is to marshal all the possible textual evidence with which
scholars will have to contend in future years and in doing so she has done us a fine
service.'
Morwenna Ludlow, University of Exeter, Journal of Ecclesiastical History Volume 66 (July 2015)
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GILF Website Resources
The God Is Love Fellowship website provides a number of additional and related
resources. This website is located at: www.godislovefellowship.com.

But it is the Resources page that contains all the helpful resources.
This is located at: http://godislovefellowship.com/resources.html.
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On this web page you will find the following resources:
Salvation by Grace Resources
This is a long list of books that I have found to be very helpful in
exploring this important topic of Eternal Destiny. Each book has
a description telling what I found helpful in it. The list is a mix
of very scholarly books as well as many less formal and easy-to-read books.
Booklet: The Key Teachings of Jesus
This is a collection of hundreds of the most well-known and
important passages in the New Testament. These passages are
placed into twelve categories: Salvation, Assurance, Jesus,
Humanity, Spiritual Life, Personal Growth, Relationships, God,
Revelation, Community, Purpose, Future.
Booklet: What Jesus Did … And for Whom
This booklet presents about 80 passages from the New Testament
writings concerning Jesus and his death on the cross. Pretty much
every passage on this subject is listed. These passages are listed in
two groups: (1) What Jesus did, and (2) who he did it for.
Booklet: Stubborn Facts … About Hell
This booklet is a study in how (and how many times) the word
“Gehenna” is used in the New Testament. It is a surprise to most
people how seldom this word is used and the historical nature of
its meaning. This booklet was a result of my research into
Gehenna after reading Steve Gregg’s book All You Want to Know
About Hell: Three Christian Views.
Booklet: God’s Judgment … Love in Action
This booklet presents all (or at least most) passages in the New
Testament on judgment and related subjects. It lists them by topic
and by writer. Some comments are made to support the idea that
God’s judgment is an act of his love and has an ultimately good
purpose.
Audio: Full Restoration of All Humanity
as a Free Gift of God’s Grace
An audio presenting five views of eternal destiny of humanity,
with Restoration view offered as reasonable, biblical and historical.
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Video: The History of Eternal Punishment
Four video broadcasts of GILF that present the History of Eternal
Punishment in four parts:
1. In the Old Testament
2. Between the Testaments
3. In the New Testament.
4. In the Early Church
Booklet: Full Restoration of All Humanity as a Free Gift of
God’s Grace
Five views of eternal destiny presented fairly and honestly, with
opinion given as to why Restoration is the most reasonable, Biblical,
and historically sound view.
Booklet: Full Restoration of All Things by God, as Believed by
Early Christians
This is this booklet you are now reading.
YouTube Video Broadcasts
GILF has produced over 80 live broadcasts in the past five
years. These are posted on YouTube at:
https://www.youtube.com/channel/UCo7c1iS4pZHPBxl2EbrOJ7A.

You can also find the videos by searching on YouTube for
“God is love fellowship” and then selecting the big red heart that displays in the
search list. Or, you can click on the “Broadcasts” icon on the GILF Resources
Web page. There are 19 broadcasts on “What Real Love Is” (1John), 38 broadcasts
on “Beginning of a Good End” (Gospel of Mark), and 4 broadcasts on “The
History of Eternal Punishment”. This last set of videos provides more detailed
information on the subject of Eternal Destiny. You may have to search on the
GILF channel on YouTube to find the Play Lists as shown below:

113

About the Author/Speaker

Carl Jones is currently employed as a Sr. Technical Writer at a high-tech company
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grounding in the teachings of Jesus (as found in the New Testament writings). GILF
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